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Preface 
 

 This book was conceived from my idea that sometimes 
only one picture can say so many things better than thou-

sands of words. The book was designed as a ‘picture book’ 

which means the book in which the contents are directed by 

pictures rather than the text. However, a short text is 

needed, like a silent movie, to communicate some main top-

ics. The book was originally written to be used in my class 

in Chula, ‘Basic Thoughts of Asia.’ It contains two volumes. 

The first one deals with popular Hinduism, and the second 

one with scholarly Hinduism. 

 

Somparn Promta 



  

 

 

Part One 

Introduction 
 

 

 

 



India for some people is the land of poor peo-

ple. They imagine several things when they hear 

somebody talking about India. They may think 

that as the land of poor people, India might be 

the land of education lower than their country.  

This imagination could be right or wrong. To 

answer the question “Is it right to say that India 

is the land of illiterate people?” we need to ex-

plore what happens in India in terms of knowl-

edge and academic excellence in general. Con-

sider the following pictures. 



This Indian man is a physi-

cist named Chandrasekhara 

Venkata Raman. He studied 

physics at B.A. and M.A. 

levels in India; and never 

studied abroad. After that 

he taught physics and un-

dertook research in the 

field of physics in Indian 

universities. 

 In 1930, he was awarded 

Nobel Prize in physics. 



This man, Har Gobind Khorana, was 

born in a poor village in India. He 

finished his B.Sc. and M.Sc. from 

Punjab University; and Ph.D. from 

the University of Liverpool. In 1970 

Khorana was invited to be the Al-

fred Sloan Professor of Biology and 

Chemistry at the Massachusetts In-

stitute of Technology, where he had 

worked until retiring in 2007.  

He was awarded Nobel Prize in 

1968 for his work on the interpreta-

tion of the genetic code and its function in protein synthesis. 



This is a picture of an In-

dian great physicist, Subra-

manyan Chandrasekhar. 

Chandrasekhara Venkata 

Raman, the first person 

above, was his paternal un-

cle. During his lifetime, he 

was accepted in India and 

the world as a world leading 

physicist.  

In 1983, he was awarded 

Nobel Prize in physics. 

 

 



This is one of 

Chandrasekhar’s books 

that I have recently 

read. It was published 

by Oxford University 

Press in 1995. 

I enjoyed the reading 

so much. He did not 

only talk about what 

Newton has contributed 

in his ‘Principia,’ but 

also gave personal in-

sight and interpretation 

on the work. 



Amartya Kumar Sen had been 

professor of economics and phi-

losophy at Harvard University. 

Amartya Sen’s books have been 

translated into more than thirty 

languages. He has received over 

80 honorary doctorates. In the 

year 2010, ‘Time’ magazine listed 

him among the 100 most influen-

tial persons in the world.  

In 1998, Sen won the Nobel 

Prize in economic sciences for his 

contributions to work on welfare 

economics....    



Venkatraman Ramakrishnan 

was born in Chidambaram in 

Cuddalore district of Tamil 

Nadu. He was a graduate from 

Maharaja Sayajirao University 

of Baroda, and did his Ph. D. 

in physics from Ohio Univer-

sity, USA. He currently works 

at Medical Research Council 

Laboratory of Molecular Biol-

ogy, Cambridge.  

In 2009, he won Nobel Prize 

in chemistry. 



Rabindranath Tagore was a 

popular poet, novelist, musi-

cian, painter, and playwright. 

In 1913, Nobel Prize in lit-

erature was awarded to him. 

 I personally admire this 

Indian poet, thinking ‘the 

profound thinker needs 

some spiritual source for ar-

tistic inspiration—religion or 

philosophy.’ And I see that 

India has the highest poten-

tial to provide this thing. 

 



What do you think? From above, we see that 

there are some Indian people receiving the No-

bel Prize, both for their deep knowledge in ‘sci-

ence’ and ‘arts.’ This means that education in 

India is not below standard as somebody thinks.  

 What is interesting is that all of the persons as 

we have seen above claim that one of Indian re-

ligion, which they adopt as personal faith, Hin-

duism, plays the important role behind their 

work. Hinduism, for these people, is the endless 

source for an inspiration in doing creative work. 



  

How does Hinduism have the real influ-

ence on the creating of arts, science, logic, 

mathematics, and so on? 

 To answer this question, we need to un-

derstand one thing. 

 It is a thing called ‘scholarly Hinduism.’ 

 We shall devote the following pages to 

explore this thing. 



 

 

Part Two 

Scholarly Hinduism 

 

 

 



 Before answering what is ‘scholarly Hin-
duism,’ we have to start with the third 

kind of theism, mentioned in the first vol-

ume of this book, which is ‘pantheism.’ 

 This kind of theism mainly differs from 

the first two kinds that we have consid-

ered previously (monotheism and polythe-

ism) in that Gods in monotheism and poly-

theism are the ‘person,’ but God in panthe-

ism is not. 



 Personal God is the one which is given in the 
form of person, and this person is believed to be 

the original form of man. To know what 

personal God looks like, we just have to see 

ourselves. 

 In the ‘Bible’ they said that when God has to 

create the first man (Adam), He decides to cre-

ate that first man, following His own image. 

That is: God uses Himself as the model of man. 

In the Hindu texts, they said like that, as well. 



Once Einstein was 

questioned, “Did you 

believe in God?” He 

replied, “I do not be-

lieve in personal God 

as found in the ‘Old 

Testament.’ However, 

I believed in 

Spinoza’s God.” 

 

 



This is Baruch Spinoza 

(1632-1677), mentioned 

by Einstein. He was a 

Dutch Jewish philoso-

pher. God in the view of 

this philosopher is not a 

person, a Holy Man who 

has emotions and some-

times punishes people 

because He feels not 

pleased with them. 



 

 

 

 

 

 

 

The universe, according to Spinoza, is well ar-

ranged. And this means that there must be 

‘something’ playing the role behind the beauty 

and harmony of things in the universe. 



This thing must not be the person, because the 

person has limits. It must be something immate-

rial and has the endless potential to make won-

derful things as we see in the picture. 

Spinoza calls this thing: God. 

 

 

 

 

 

 



For some people in this modern age, the happening of 

the universe including its beauty could be explained 

through a concept of nature. They say that the universe 

is naturally created. Nature, not God, creates the uni-

verse. 

In the view of Einstein, the words ‘Nature’ and ‘God’ 

as something playing the role behind the happening of 

the universe are not different in the meaning; they are 

just different in the form, or language symbol, only. For 

Einstein, you can say ‘Nature creates the universe.’ But 

‘Nature’ here must be something, not nothingness. The 

universe cannot happen from nothingness. 
 



In India, God as presented by Spinoza is some-

thing well known among the Indian thinkers or phi-

losophers. They call this God: Brahman. 

Brahman is not personal God. It is something un-

seen, immaterial, and formless—meaning that hu-

man beings can never see or experience Brahman 

through sense experience. 

The only way allowed, to perceive this thing, is 

‘wisdom’ which means contemplative thinking. 

For Hindu philosophers, all Big Gods and small 

gods that we have considered in the first volume 

have their origin from Brahman. 



We know from daily experience that anything must 

have its origin, and the origin of a thing must be an-

other thing. We have a cup of tea. It was made from 

the factory. It was made from some kind of material. 

Without the doer and the material, that cup can never 

be born in this world. 

The cup is a manmade entity. This kind of thing is 

not difficult to see ‘where it is from and who makes it.’  

But looking at the vast sky, we see so many wonder-

ful objects such as the sun, the stars, and so on. The 

following picture is of our solar system. What did you 

see from this? 

 



 

 

 

 

 

 

 

 

 

 

 

 



For me, this is so amazing picture. Why all of 

these objects are completely round—who made it! 

Why they orbit around the sun like that. How they 

can move as they are just plain objects without en-

gines.  

When I see a car moving, I understand how it can 

move. When I see the fire in the stove, I under-

stand how it occurs and understand further it can-

not last more than hours. 

But the sun lasts for millions of years. The fire on 

the sun is not like the fire that we made. Who 

made the fire on the sun and made from what? 



The earth, that we are now inhabiting, has its 

mass. The question is: the mass of the earth comes 

from what. Suppose we say that: from A. The ques-

tion remains: the mass of A comes from what. It 

may be that A is from B, and B is from C…  

Finally, there must be the point, the last point, 

where the mass of our earth is from. 

Hindu thinkers believe that such a final point is 

nothing but Brahman. 

The belief in Brahman plays the major role in In-

dian history, in the creation of Indian civilization, 

as to be seen ahead. 



 

 

Part Three 

The Making of Zero 

 

 

 



 There are two main number systems used 

in the world. An example of the first one is 

the Roman number system. And the second 

one is the Hindu-Arabic one. 

 The difference between these two systems 

lies in that in the former system, there is no 

the number called ‘zero’ while there is this 

thing in the latter system. 

 We know that the Roman number system 

has its limits as it lacks the number zero.  



Some people wonder why the wise persons 

like the Greek and Roman people do not invent 

zero. The simple answer for this question is: Be-

cause the Greek and Roman mathematical 

thinkers do not see ‘something’ which the Indian 

mathematical thinkers see. 

What is the thing that Indian mathematical 

thinkers see? 

They see ‘voidness’ which is one of important 

philosophical concepts known widely among In-

dian philosophers. 



The original word used to convey a concept of 

voidness in Sanskrit is ‘shunya.’ This concept is 

shared by Hinduism, Jainism, and Buddhism.  

In Hinduism, it is believed that Brahman is 

the ‘Great Voidness’ as it has no form. The 

‘formless’ in Hindu philosophy is the thing that 

has higher potential compared with the ‘formed.’ 

Water is formless. The wind is formless as 

well. Water and wind move gently, but possess 

the hidden strength. Moreover, the formless is 

the thing that supports the formed.  



 

 

 

 

 

 

 

 

Without water, we can never sail the ship 

across the ocean. As well, without the wind, the 

plane can never fly across the vast sky. 



 

 

 

 

 

 

 

According to Hindu philosophy, the four basic 

elements of the universe, which are earth, wa-

ter, fire, and air, are formless. As the formless, 

these things will last forever.  



 

 

 

 

 

 

 

Man tries to form these formless elements 

into the formed things and calls them civiliza-

tion. Consider the great things in human history 

as follows. 



A Mayan Pyramid 

 
 

 

 

 

 

 

 

 

 



An Egyptian Sphinx 

 

 

 

 

 

 

 

 

 



The Roman Coliseum 

 

 

 

 

 

 



 These things, in the view of Hindu philoso-
phy, are made from the four formless ele-

ments. As the formed, one day they must be 

destroyed by time. All the formed are tem-

porary. 

 As these things are formed from the form-

less, finally they must come back to their 

original sources. From earth to earth, from 

water to water, from fire to fire, and from 

wind to wind—again!  



 Theoretically, Brahman is the highest form-

less. The four elements as said come from 

Brahman. The closer relation between them 

and Brahman makes them more formless 

than the world, the sun, the stars, the ocean, 

the clouds, and so on, which are less close. 

 The world could be categorized as a ‘natu-

ral’ formed; and the pyramid as a ‘manmade’ 

formed. Between these formed things, the 

former has more potential to last. 



  

 

 

 

 

 

 

From above, we can say: 

 “The thing that stays closer to Brahman has 

more potential to last.”  



 The above concept was widely known 

among Indian mathematical thinkers, es-

pecially those who are Hindu. According 

to Indian mathematicians, the numbers 

should consist of both the formed and 

the formless ones. The numbers 1, 2, 3, 4, 

5, 6, 7, 8, and 9 were designed to be the 

formed; while the number 0 was designed 

to play the role as the formless number. 



 The formed number, like other formed en-
tity in the universe, has a positive value; and 

this value is fixed. For example, ‘1’ means ‘1’ 

(the first positive arithmetical value); and ‘2’ 

means ‘1+1.’ The formless number, like other 

formless entity in the universe as well, has 

no such positive value; it contains only ‘nega-

tive’ value, which means the value for other, 

and not for itself. The positive value of 1-9 is 

for itself, and not for other. 



  

 

 

 

 

In the Roman number system, there are 

only the formed numbers, so no number 

plays the negative role as said; all of them 

play only the positive role—to express ‘my 

value’ or ‘my existence.’  



 Consider the following. 
 When the Roman mathematicians need to 

talk about ‘thirty three,’ they write: ‘XXXIII,’ 

which requires six spaces. For the same 

number, the Hindu mathematicians just 

write: ‘33,’ which needs only two spaces. 

 Actually, ‘33’ means ‘30+3.’ As the formless 

number, zero does not need to claim any 

positive value. So, it gives way to ‘3’ to oc-

cupy its space.  



Zero does the same to other formed num-

bers. And this makes the Hindu number sys-

tem highly flexible and effective, compared 

with the Roman number system which is fixed. 

Note that in the Hindu number system, there 

are nine numbers that are the formed; while 

there is only one number that is the formless. 

This means that in one system, we do not need 

many formless things because the formless has 

the high potential to act or operate for other. 



Or we can say that in one system we need 

only one formless entity to lead the whole 

system. In Hindu number system, zero plays 

the role as the center of the whole system. 

Without zero, the formed numbers can do 

very limited things, like the Roman numbers.  

However, people do not notice its leader-

ship, like we do not think about the wind 

when we are boarding the plane, or do not 

notice the existence of air while breathing. 



To conclude, we see that the wisdom 

which is the source of the invention of 

zero is very simple. Great things in Hindu 

philosophy are those that ‘give’ to other; 

and the small things are those that ‘take’ 

from other. 

 We shall end this part with the pictures 

of the Hindu mathematical thinkers who 

are supposed to play the role behind the 

creation of zero. 



Bhaskara (1114-1185 A.D.) 

 

  

 

 

 

 

 



Brahmagupta  

(598-668 A.D.) 

 

 

 

 

 

 

 

 



Young Brahmagupta  

 

 

 

 

 

 



Aryabhata 

(476-550 A.D.) 

 

 

 

 

 



 

 

Part Four 

Political Wisdom 

 

 

 



 Hinduism defines goodness as social du-

ties which are properly undertaken. In the 

‘Bhagavadgita’ Arjuna thinks that killing 

enemies in the war is an evil. His thought 

as said is rejected by Krishna as a wrong 

view. In the view of Krishna, killing ene-

mies in the war could be right or wrong, 

depending on ‘you belong to which side 

between the good and the evil.’ Killing is 

not an evil in itself. 



 Like war, politics can be good or evil, 

depending on “you use it for what objec-

tive.” Politics is not an evil in itself. Ma-

hatma Gandhi seems to be a good example 

of the person who can use politics for the 

good objectives. Certainly, without a deep 

belief in Hinduism, Gandhi would not 

have performed such a wonderful task. 

 We shall dedicate the following pages to 

explore what done by Gandhi. 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 There is a famous saying of Gandhi concern-
ing the relation between religion and politics. It 

says: 

 “Those who say that religion has nothing to 

do with politics do not know what religion 

means.” 

 In some religious tradition, for example Thai 

Buddhism, people think that politics is a dirty 

thing as it involved with greed and power 

which are evil. For them, good people should 

not be involved with politics. 



 The understanding of Thai people is partly 

true. In Thai politics or anywhere in the world, 

we see that the politicians are those who do 

everything to preserve their political power. In 

Thai politics, there is a saying widely adopted as 

a moral code among the politicians: “There is no 

real friend or enemy in politics.” 

 Gandhi knows that most (or even all) of poli-

ticians could be selfish and greedy as said. But 

this does not means that politics is an evil and 

good people should not be involved with it. 



 According to him, 

 

 Politics and the 

politicians are not 

the same thing. 
  



There are two kinds of politics. 

One, the politics played by the politi-

cians. 

Two, the politics played by general 

people who are not the politicians. 

It is the politics of the second kind 

that Gandhi dedicated his life for. This 

kind of politics can be made good. 

 



The politics of the politicians 

needs violence.  

But the politics of the people 

needs non-violence. 

The politics of the politicians 

needs power and lie. 

But the politics of the people 

needs love and truth. 



Concerning non-violence, Gandhi says: 

“Literally speaking, Ahimsa means “non-

killing.” But to me it has a world of mean-

ing, and takes me into realms much 

higher, infinitely higher.  

It really means that you may not offend 

anybody; you may not harbour an unchari-

table thought, even in connection with one 

who may consider himself to be your en-

emy.” 



“To one who fol-

lows this doctrine, 

there is no room 

for an enemy” 



Hitler thinks that the Jews 

are his enemies. 

As the result of such think-

ing, the tragedy as to be seen 

in the next pages sadly hap-

pens into this world. 



 

 
 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 



 Gandhi says that it is not easy to love 
your enemy; but we have got to try if we 

need to make the politics peaceful and 

non-violent. 

 For those who do not have any faith in 

religion, the practice of ‘Ahimsa’ seems to 

be very difficult or not possible. 

 And this is why we should have a faith 

in religion, Gandhi says. 

 



 For those who practice ‘non-violence’ there is 
no one in their view to be an enemy. However, 

it is possible that there are some people who 

consider themselves as the enemy of such per-

sons. 

 Gandhi knows this best and writes it in some 

of his articles, to point out that ‘Ahimsa’ has 

some limits. 

 Jesus does not think that there is someone as 

his enemy, but he was killed by those who con-

sidered themselves as his enemies. 



In the same way, Gandhi does not think 

that there is someone as his enemy, but he 

was killed by those who considered them-

selves as his enemy. 

However, the killing of Gandhi does not 

mean that non-violence is defeated by vio-

lence. The ‘dharma’ can never be defeated by 

the ‘adharma.’ This is a common belief 

shared by all Indian religions and other relig-

ions in the world. 



A day after his death, The New York Times 

has published the following statements. 

 

“A light has gone. The rest remains for 

history’s inexorable hand to write down. 

A hush will go round the world to-day 

as Gandhi’s frail body is borne to the 

banks of the sacred river Jumna, there 

to be turned to ashes.” 



“Out of the ashes we do not know 

what flowers will spring. But this we do 

know: that saintly man, who preached 

non-violence, is dead by violence. Those 

who saw him cut down believe that with 

a last gesture of forgiveness he forgave 

his last enemy. His undying spirit 

speaks now to all India and all the 

world.” 



“He has left as his heritage a 

spiritual force that must in 

God’s good time prevail over 

arms and armaments and dark 

doctrines of violence.” 

 
(January 31, 1948) 



The same day, The London Times says: 

 

 “No country but India 

and no religion but Hin-

duism could have given 

birth to a Gandhi.” 
 



 

 

 

End of Second Volume 
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